Especially since the 2nd Vatican Council (1962-65) , quite a lot of conferences concerning the dialogue and relation between Buddhism and Christianity have been held in Japan, even though the two religions had been isolated and considered as unrelated, and often even as antagonistic. In the world of Christian scholars in Japan the movement for the return to the sources of Christianity through Buddhism and the searching of new ways of re-expressing Christian thoughts in order to make them more suitable to our modern age have become more and more active.
It will be almost impossible for me to depict all activities of these Christian scholars in Japan, as my knowledge and experiences regarding them are very limitted. That is why I cannot but confine to report very briefly the new theological thinking of a few Japanese Christian scholars who belong (or belonged) to the conference for "The Zen--Christian Colloquium". it. Now the "Urfactum" of the Immanuel itself can never be an exclusive property of the Christian Church, but nothing else than the only source of all "the true religions". But Jesus as a historical person is never the "Urfactum" of the Immanuel that exists eternally, but only as a "symptom" manifested within the historical world just as well as Gautama Buddha, Barth, Shinran and we ourselves. (Jesus as a historical person can only be regarded as our model-person as far as the "symptom" corresponds perfectly with the "Urfactum" .) Anyway, he remonstrates strictly against "the idolization of the human figure in
Jesus" and insists that the name of Jesus Christ in Christianity, the Namu-Amidabutsu in the Pure 
